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THE  THEOLOGY  OF  GRACE 


Report  of  the  Theological  Committee  appointed  by 
THE  Continuation  Committee  of  the  Faith  and 
Order  Movement,  to  that  Committee  at  High 
Leigh  on  19TH  August  1931. 

We,  the  Theological  Committee  of  the  Faith  and 
Order  Movement,  present  our  Report  on  the  work 
entrusted  to  us  two  years  ago  at  Maloja.  It  became 
evident  to  the  Continuation  Committee  that  the  Reunion 
of  Christendom  must  be  based  on  a fuU  understanding  of 
the  causes  which  have  divided  the  Churches  on  the 
matters  of  both  Faith  and  Order.  It  was  therefore 
decided  to  explore  thoroughly  some  of  these  great  funda- 
mental questions.  For  this  purpose  the  members  of 
the  Continuation  Committee  were  invited  to  nominate 
scholars  out  of  whose  number  the  Committee  chose  the 
present  Theological  Committee. 

The  first  subject  suggested  for  study  was  that  of 
Grace.  Our  procedure  was  as  follows : — 

The  subject  was  divided  between  the  different  mem- 
bers of  the  Committee,  who  prepared  the  memoranda 
contained  in  this  volume  : — 

I.  Grace  in  the  New  Testament, 

H.  Grace  in  the  Greek  Fathers^  to  St.  John  of  Damascus. 

Excursus  on  the  use  of 

HI.  Grace  in  the  Latin  Fathers,  to  St,  Augustine, 

IV.  Grace  in  St,  Augustine, 
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V.  l^he  mediceval  and  the  modern  Roman  conceptions  of 
Grace, 

VI.  T^he  Reformation  T^heology  of  Grace. 

Luther  and  Melanchthon. 

Zwingli, 

Calvin. 

VII.  Grace  in  the  Mystical  Writers. 

VIII.  Lhe  Orthodox  Church  and  Sacramental  Grace. 

IX.  Grace  in  Methodist  tradition. 

X.  Grace  in  Modern  German  Lheology. 

XI.  Some  Notes  on  Grace. 

Lhe  Lheology  of  Grace. 

Suggestions  towards  a Synthetic  Statement. 

An  attempted  Dogmatic  Extension. 

XII.  A Statement  of  the  Problems. 

These  memoranda  were  intended  not  to  be  exhaustive 
treatises  on  the  subject  they  discussed,  but  to  bring  out 
the  salient  and  important  points  in  each  epoch,  so  as  to 
make  clear  to  the  reader  the  chief  causes  of  existing 
differences  of  opinion.  They  will  be  published  in  the 
final  revision  of  their  writers,  made  in  the  face  of  the 
discussions  which  have  taken  place  ; each  writer  will  be 
alone  responsible  for  the  memorandum  to  which  his 
name  is  attached  ; it  will  only  be  for  this  report  that  there 
is  any  corporate  responsibility. 

With  these  papers  before  them,  the  following  Members 
of  the  Theological  Committee,  Professor  Alivisatos, 
Professor  Arseniev,  Dr.  Vernon  Bartlet,  Dr.  William 
Adams  Brown,  Professor  Choisy,  Dr.  Gavin,  Professor 
Hermelink,  Professor  Jundt,  Dr.  Geza  Lencz,  Professor 
Manson,  Professor  Norregaard,  Dr.  Watson,  Professor 
Wobbermin,  with  the  Bishop  of  Gloucester  as  Chairman, 
and  Dr.  Whitley  as  Secretary,  met  at  Gloucester  from 
4th  August  to  17th  August  1931.  We  discussed  the 
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various  questions  which  were  presented  to  us,  with 
considerable  thoroughness.  We  were  able  to  agree  on 
certain  conclusions  which  we  here  present  as  tentative 
suggestions,  with  the  hope  that  they  may  help  towards 
agreement  between  the  Christian  Churches.  We  are 
conscious  alike  of  the  complexity  and  difficulty  of  the 
problems,  and  the  imperfections  of  our  own  efforts. 
We  do  not  issue  this  report  with  any  confidence  in 
our  ability  to  solve  questions,  which  have  perplexed  the 
human  mind  for  so  many  centuries,  but  we  pray  that 
our  earnest  efforts  for  reconciliation  may  have  some 
fruit  in  promoting  Christian  unity. 

A,  Grace  in  Christian  History 

Christian  teaching  was  deriyed  not  only  from  the 
teaching  of  Our  Lord,  but  from  His  life  and  death,  as 
interpreted  by  the  Christian  community.  That  tradition 
did  not  always  follow  the  form  which  St.  Paul,  who  was 
the  source  of  the  Theology  of  Grace,  gave  to  it ; and 
at  the  beginning,  both  in  the  East  and  in  the  West,  the 
development  of  Christian  theology  was  only  to  a limited 
extent  conditioned  by  his  particular  teaching,  and  no 
definite  Theology  of  Grace  is  then  to  be  found.  It  was 
at  two  great  epochs  in  Christian  history  that  the  theology 
of  St.  Paul  was  of  primary  importance,  in  the  teaching 
of  St.  Augustine,  and  of  the  Reformation,  especially  in 
that  of  the  two  great  Reformers  Luther  and  Calvin. 

In  contrast  with  later  Western  developments,  the 
Eastern  fathers  were  characterised  by  a robust  optimism, 
even  regarding  fallen  human  nature.  In  view  of  the  fact 
that  they  had  to  face  certain  Gnostic  and  Manichean 
views,  they  insisted  upon  freewill,  and  were  unwilling 
sharply  to  separate  the  natural  and  super-natural.  It  is 
noted  by  Dr.  Gloubokovsky  that  in  patristic  and  par- 
ticularly in  Eastern  Greek  literature,  there  are  no  special 
researches  about  this  most  essential  element  of  Christianity. 
The  Christians  of  that  epoch  did  not  feel  the  necessity 
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of  such  discussions,  because  they  were  permanently  con- 
scious of  the  Grace  of  God  existing  in  them  directly  and 
wholly.  It  was  a vital  fact  of  their  personal  experience 
common  to  all  of  them  without  exception.  The  whole 
Christian  life  was  itself  a matter  of  Grace.  In  Grace, 
from  the  very  beginning,  according  to  the  will  of  God, 
there  acts  invariably  the  unlimited  goodness  of  the 
Father,  the  love  of  Christ  that  passeth  all  understanding, 
and  the  inscrutable  kindness  of  the  Spirit.  Everything 
in  creation,  providence  and  redemption,  accomplished 
by  the  triune  God,  through  His  good  Will,  is  a mani- 
festation of  Grace.  From  the  objective  point  of  view, 
the  whole  world  and  everything  in  the  world  participates 
in  God’s  Grace  and  in  the  Church  it  finally  attains  its 
reasonable  and  saving  purpose.  The  same  is  true  from 
the  subjective  point  of  view  with  reference  to  the  accepted 
and  actual  participation  of  those  who  have  to  be  saved  in 
the  whole  human  complex  of  God’s  creation. 

If  we  turn  to  the  early  Latin  fathers  before  St. 
Augustine,  it  has  been  pointed  out  that  in  a certain  sense 
their  outlook  might  be  considered  to  be  also  non-Pauline. 
There  was  a sense  of  victory  and  power ; the  notable  fact 
which  influenced  their  theology  was  the  very  real  possibility 
of  martyrdom.  There  was  little  evidence  of  the  dis- 
illusionment due  to  a sense  of  the  prevalence  of  sin,  nor 
by  the  thought  of  the  Fall  as  a dominating  fact  in  human 
life.  If  salvation  was  on  the  one  side  conferred  by  God, 
on  the  other  it  was  earned  by  man.  The  justification 
for  this  confidence  was  the  fact  of  Baptism.  This  had 
given  to  men  who  had  received  the  Sacrament  a new 
power  for  good  in  which  they  were  to  place  an  absolute 
trust.  Later,  in  contrast  to  this  hopefulness,  the  opposite 
mode  of  thought  speedily  gained  ground  as  a result  of 
the  circumstances  of  the  time.  The  Roman  Empire  was 
visibly  breaking  down  in  the  fourth  century ; an  ex- 
planation of  this  fact  must  be  found,  and  Christians 
came  more  definitely  to  assign  sin  as  the  cause.  Man, 
according  to  this  theory,  is  helpless  and  degenerate  ; he 
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has  no  merit.  On  the  contrary,  he  has  a hereditary 
tendency  to  sin,  and  even  an  inheritance  of  actual  sin 
and  guilt,  deserving  of  punishment  which  is  common  to 
a human  being  with  all  his  ancestry.  This  will  lead  us 
on  to  St.  Augustine. 

It  may  be  noted  that  the  teaching  of  the  Greek 
fathers,  uninfluenced  as  it  was  by  St.  Augustine,  forms 
the  basis  of  the  theology  of  the  Eastern  Church,  and 
that  although  in  the  West  the  teaching  of  St.  Augustine 
became  prominent  this  earlier  Western  theology  survived 
in  the  semi-Pelagian  influences  which  prevailed  in  the 
Middle  Ages,  and  are  still  to  be  found  in  Western 
theology. 

The  theology  of  St.  Augustine  was  the  result  partly 
of  the  miseries  of  the  world  in  his  day  and  partly  of  his 
own  religious  experience.  It  may  be  stated  in  a few 
words : — sin,  the  Grace  of  God  incarnate  in  Christ 
imparted  by  the  Holy  Spirit  in  the  Catholic  Church. 
Man  has  turned  his  back  on  God.  In  this  perverse 
misdirection  of  the  will  sin  consists.  The  will  is  enthralled 
by  evil  and  to  such  an  extent  as  to  make  man  unable 
to  do  good  even  if  he  desires  it.  Augustine  has  depicted 
this  most  terrible  affliction  of  human  life  with  impressive 
earnestness  ; he  himself  had  lived  it  through  in  all  its 
depth.  Wherever  he  looked  he  saw  the  same  thing  and 
the  witness  of  experience  was  supplemented  by  the 
Scriptures.  This  had  come  about  through  the  fall  of 
Adam  with  its  result  in  original  sin.  The  whole  human 
race  was  infected  by^Adam’s  sin.  Each  single  soul  came 
under  the  curse  of  original  sin.  Man  has  no  strength  for 
his  own  salvation,  it  can  come  only  from  God.  This  is 
the  meaning  of  the  Grace  of  God  ; it  is  undeserved  and 
there  is  no  merit  in  man.  The  Grace  of  God  comes 
first ; it  is  always  God  who  begins.  He  plants  faith  in 
the  heart  of  man  ; from  faith  springs  justification,  for 
the  forgiveness  of  sins  is  effected  entirely  without  con- 
sideration of  past  works.  By  justification  a man  out  of 
unrighteousness  becomes  righteous.  St.  Augustine’s 
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theory,  in  fact,  is  this — ‘‘  Faith  is  a gift  of  Grace  which, 
infused  into  men,  enables  them  to  produce  works  good 
and  acceptable  to  God.’’  Justification  takes  place  in 
Baptism,  which  imparts  forgiveness  of  sins  as  well  as  the 
Holy  Spirit.  Justification  takes  place  in  the  Church  and 
through  the  Sacraments.  Although  Augustine  describes 
Grace  in  terms  of  predestination,  he  tries  to  show  that 
the  action  of  Grace  in  man  does  not  mean  an  omission 
or  abolition  of  will ; God  works  through  will,  which 
becomes  free  only  as  linked  to  God. 

The  doctrine  of  the  mediaeval  Church  was  primarily 
an  inheritance,  which  was  developed  and  moulded  in 
accordance  with  the  needs  of  practical  piety  and  the 
philosophy  of  Aristotle.  It  was  based  in  part  on  St. 
Augustine  as  interpreted  by  St.  Gregory  and  other 
excerptists.  Grace  is  regarded  as  a free  gift  bestowed 
upon  man,  issuing  from  the  loving  will  of  God  especially 
as  made  known  in  the  Incarnation,  Passion  and  Resur- 
rection. It  was  thought  of  either  as  mediated  by  the 
Spirit  or  the  very  gift  (as  love)  of  the  Spirit  Himself. 
Essentially  it  is,  as  St.  Thomas  put  it,  a ‘‘  kind  of  par- 
ticipation in  the  Divine  Nature  ” (cf.  i Peter  i.  4). 
As  the  outflowing  and  sharing  of  God’s  self  with  men, 
it  may  be  variously  regarded  as  : illumination  of  the 
human  mind,  stimulation  of  the  will,  enkindling  of 
man’s  capacity  for  loving,  whether  mediately  or  im- 
mediately conferred — by  direct  touch  of  the  soul  by 
God’s  loving  kindness  or  through  the  sacramental  means 
of  grace.  Grace  makes  man  acceptable  to  God  : justi- 
fication is  making  righteous.  Free-will,  as  voluntary 
co-operation  with  God’s  will,  is  by  an  enabling  act  of 
His  love  rendered  capable  of  corresponding  with  Him 
to  the  end  of  achieving  actually  what  He  makes  potentially 
possible  for  man.  Merits  have  their  sole  character  in 
God’s  will  both  to  recognise  them  and  to  inspire  the 
acts  by  which  they  may  be  attained.  Sacraments  are 
means  of  Grace,  the  visible  form  of  the  invisible  Grace 
thereby  bestowed,  and  depend  primarily  on  His  loving 
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will.  So  far  as  their  due  and  God-willed  results  in  us 
are  concerned,  they  depend  upon  effective  response  of 
man’s  will  to  God’s  love.  The  danger  of  an  overdue 
emphasis  on  the  technique  of  sacramental  life  was  that 
Grace  could  be  regarded  in  practice  as  a communica- 
tion of  power  rather  than  a relationship  with  a Person, 
and  salvation  deemed  an  achievement  of  man  accom- 
plished by  God’s  Grace  conveyed  through  sacramental 
means. 

It  was  in  reaction  to  this  system  which  was  built  up 
by  the  mediaeval  Church,  and  appeared  at  any  rate  to 
make  the  salvation  of  man  something  attainable  by 
human  merit  that  the  Reformation  theology  arose.  The 
Reformers  taught  how  God,  by  His  Grace,  bridges  the 
breach  which  sin  has  made  between  God  and  man  and 
offers  to  the  sinner  His  free  kindness.  This  is  done  for 
Christ’s  sake,  in  Whose  life  and  works  is  revealed  God’s 
personal  will  for  our  salvation.  He  is  the  Gospel,  which 
is  brought  home  personally  to  us  in  the  word  of  forgiveness, 
in  which  the  Word  is  proclaimed  by  the  Church,  which 
hears  the  Word  and  is  taught  by  it.  The  Sacraments, 
which  go  back  to  Him,  are  assurances  of  His  saving  word. 
The  Gospel  is  appropriated  by  us  through  Faith  issuing 
in  self-surrender  to  God’s  gracious  Will  as  revealed  to  us 
in  Christ.  Faith  is  personal  fellowship  with  Christ  and 
life  in  union  with  God.  ‘‘  Where  Faith  is,  there  is 
life  and  blessedness.”  For  Faith  as  the  nucleus  of 
religious  experience  produces  good  works,  correcting  our 
lives  which  are  sanctified  through  the  Holy  Ghost  in 
the  fellowship  of  the  Kingdom  of  Christ. 

Something  must  be  added  about  later  developments 
of  theology  in  Germany.  While  the  doctrine  of  Grace 
as  the  holy,  loving  Will  of  God  as  revealed  in  Jesus 
Christ  was  the  centre  of  aU  theological  thought  at  the 
Reformation,  in  the  post-Reformation  orthodoxy  it 
became  only  one  element  in  the  systematic  exposition 
of  doctrine  related  to  other  elements  therein  developed. 
In  the  apprehension  of  religion  by  rationalism  it  was 
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pushed  into  the  background  and  its  significance  minimised. 
Schleiermacher,  faced  with  the  necessity  of  combating 
both  orthodoxy  and  rationalism,  and  also  as  a consequence 
of  his  fundamental  theological  conception  of  religion  as  a 
sense  of  absolute  dependence,  established  the  conception 
of  Grace  (more  exactly  the  two  conceptions  of  man’s  sin 
and  God’s  Grace)  as  the  dominant  and  essential  thought 
in  Christian  doctrine.  Thus  he  prepared  the  way  for 
the  formulation  of  the  statement  that  Grace  and  Faith 
are  correlative  conceptions  and  that  sola  gratia  Dei  and 
sola  fide  hominis  express  the  same  thing  from  two  different 
sides.  In  this  same  connection  he  further  emphasised 
as  against  Protestant  orthodoxy  that  Grace  cannot  be 
rightly  understood  apart  from  the  renewal  of  the  whole 
moral  life  through  faith.  In  this  respect  he  obviously 
failed  to  grasp  strongly  enough  the  Reformation  con- 
ception of  Justification.  The  knowledge  of  this  con- 
ception already  attained  by  Albrecht  Ritschl  has  been 
confirmed  by  further  recent  research.  To-day  there 
remains  for  modern  German  Theology  the  task  in  the 
further  development  on  the  line  of  Luther-Schleiermacher 
of  exploring  more  deeply  the  above  notions,  and  of 
establishing  more  firmly  the  fundamental  convictions  and 
intentions  which  lie  behind  the  conceptual  doctrinal 
statements  of  the  Church  and  Theology.  Much  more 
proportionate  attention  than  has  hitherto  been  paid  to 
it  must  be  given  to  the  whole  question  of  the  moral 
life  in  its  social  aspects. 

B.  The  Theology  of  Grace  at  the  Present  Day 

We  have,  in  the  previous  paragraphs,  given  some 
historical  account  of  the  development  which  has  created 
the  present  position  in  the  Christian  Churches.  As 
regards  the  Theology  of  Grace,  the  position  in  the 
Church  at  the  present  time  is  dependent  on  these  con- 
ditions— on  the  two  questions  in  particular  : {d)  whether 
Churches  have  been  influenced  by  the  theology  of  St. 
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Augustine,  and  {h)  whether  they  have  been  influenced 
by  the  Reformation  theology  of  Luther  and  Calvin. 
From  this  point  of  view  we  may  classify  the  Churches 
as  follows ; — 

i.  The  Eastern  Church,  the  characteristic  of  which 
is  that  it  has  never  been  influenced  by  the  teaching  of 
St.  Augustine.  It  has,  therefore,  never  developed  a 
theology  of  Grace.  It  lays  no  such  exclusive  stress  as 
St.  Augustine  on  the  doctrine  of  the  fall  of  man.  It 
looks  upon  justification  as  meaning  “ making  righteous.” 
It  lays  great  stress  on  the  Incarnation  and  Resurrection 
of  our  Lord,  on  the  new  life  of  the  Spirit  as  sanctifying 
created  things.  Emphasising  strongly  the  dynamic  and 
sanctifying  life  of  the  Spirit  in  the  Church,  especially 
the  Sacraments,  it  bases  its  belief  in  Sacraments  not  on 
any  conception  of  Sacramental  Grace,  but  on  the  work 
of  the  Holy  Spirit.  Its  Theology  is  mystical  and  con- 
templative in  character,  inspired  by  the  central  fact  that 
the  Word  became  flesh. 

ii.  The  Theology  of  Grace  in  the  Church  of  Rome  is 
a clarification  of  mediaeval  doctrine  precipitated  by  the 
controversy  with  Protestantism  in  the  sixteenth  century. 
Grace  is  God’s  Love  ; it  is  infused  by  God  into  us,  and 
operates  in  us  with  the  free  consent  of  our  will.  Justifi- 
cation means  making  righteous.  It  is  initiated  with 
baptism  as  the  first  state,  and  concludes  with  the  achieve- 
ment of  sanctification  in  union  with  God  in  glory.  Faith 
itself  involves  obedience  and  acceptance,  as  well  as 
trustful  surrender.  Hence  the  inevitability  of  good  works 
in  the  scheme  of  salvation,  though  we  are  justified  by 
faith  since  faith  is  “ the  beginning,  foundation  and  root 
of  all  justification,”  as  Trent  puts  it.  The  moments  of 
God’s  Grace  may  be  variously  described — as,  for  example, 
“ prevenient  ” grace  by  which  adults  may  be  moved  to 
faith  in  Christ  and  thus  to  Baptism  ; “ habitual  ” grace, 
by  which  God’s  covenanted  loving  power  is  mediated  to 
man  through  the  sacraments,  and  the  like.  Man’s  freedom 
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is  the  co-operating  element  and  condition  throughout 
in  the  act  initiating  the  process  whereby  salvation  is 
accomplished.  By  proper  reception  of  God’s  grace  man 
is  enabled  to  perform  works  which  God  pleases  to  regard 
as  meritorious  in  His  eyes.  Love  does  not  over-ride  the 
will  of  man,  which  is  essential  to  the  interrelation 
between  God  and  redeemed  man  for  the  appropriation 
of  salvation. 

iii.  The  fundamental  principle  of  the  Lutheran  and 
Calvinist  Churches  is  justification  by  faith.  Justification 
is  interpreted  as  God’s  free  gift  of  forgiveness,  and 
expresses  the  act  by  which  God  in  forgiving  adopts  man 
as  His  child.  It  comes  to  man  through  no  merit  of  his 
own,  but  on  account  of  God’s  loving  kindness.  Then  if 
God  forgives  man,  it  is  in  order  that  He  should  sanctify 
him,  and  what  God  has  initiated  He  means  to  achieve. 
As  man  receives  forgiveness  of  sins  and  is  admitted  into 
God’s  communion  by  faith,  faith  becomes  the  acting 
principle  of  his  new  life.  Through  faith  God  sets  free 
man’s  will,  enslaved  until  then  by  sin,  and  makes  man 
capable  of  loving  God  and  his  neighbour,  according  to 
God’s  will  revealed  in  the  Gospel.  Faith  begets  good 
works  through  which  man’s  new  life,  inspired  by  love, 
becomes  manifest.  Sanctification  is  never  complete  during 
this  present  life  on  earth;  inasmuch  as  the  more  man 
yearns  after  sanctity,  the  more  he  acknowledges  himself 
to  be  a sinner,  unworthy  of  God. 

Therefore  our  relation  to  God  always  depends  upon 
our  justification,  that  is  upon  the  forgiveness  of  sin 
which  God  bestows  upon  every  sinner  who  comes  to 
repentance  and  faith  {sola  gratia  = sola  fide). 

iv.  In  the  English-speaking  world  we  distinguish  three 
groups : — 

As  regards  the  Anglican  Communion,  it  must  be 
stated  to  begin  with  that  no  generalisations  are  ever 
quite  true.  Speaking  generally,  however,  it  may  be  said 
that,  as  in  the  Eastern  Church,  the  theology  of  Grace 
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does  not  occupy  the  minds  of  the  clergy  and  laity  to  any 
great  extent.  The  great  body  of  the  English  people 
have  often  been  stated  to  be  semi-Pelagian  and  Arminian. 
Justification  by  faith  has  not  very  much  meaning  to 
them.  Anglican  theology  has,  in  the  last  hundred  years, 
been  dra-wn  partly  from  the  New  Testament,  partly 
from  the  Fathers,  especially  the  Greek  Fathers,  from 
Athanasius  rather  than  Augustine.  The  ordinary, 
religious-minded  Englishman  would  not,  indeed,  have 
any  doubts  of  his  direct  dependence  on  God.  His  point 
of  view  may  be  expressed  in  the  language  of  the  General 
Thanksgiving — “ We  bless  Thee  for  our  creation,  pre- 
servation, and  all  the  blessings  of  this  life  ; but  above 
all  for  Thine  inestimable  love  in  the  redemption  of  the 
world  by  our  Lord  Jesus  Christ ; for  the  means  of  Grace, 
and  for  the  hope  of  Glory.”  He  would  believe  it  to  be 
his  duty  to  live  a Christian  life.  He  would  be  conscious 
of  his  weakness  and  failure.  He  would  desire  Divine 
help  in  what  he  had  to  do,  and  he  would  believe  that 
that  would  come  to  him  through  prayer  and  Sacrament. 
According  to  his  point  of  view  he  would  lay  more  or  less 
stress  on  the  Sacraments,  but  all  alike  would  believe  that 
through  the  Sacraments  Divine  help  came  to  them. 
There  would  be  no  feeling  of  merit,  but  a quite  clear 
conviction  that  he  must  live  a good  life  before  God. 

The  Church  of  Scotland  has  been,  and  is,  profoundly 
Calvinistic,  both  in  its  theological  belief  and  in  its  con- 
fessional utterance.  Its  adhesion  to  the  principles  of 
strict  Calvinism  has,  however,  been  modified  by  Declara- 
tory Acts  of  its  Supreme  Court  defining  the  sense  in 
which  it  receives  and  holds  its  authoritative  confession 
of  faith.  Article  I.  of  its  Constitution  declares  its  per- 
manent adhesion,  as  a branch  of  the  Catholic  Church,  to 
the  Trinitarian  confession  and  to  the  substance  of 
orthodox  doctrine.  Within  these  limits  it  claims  liberty 
to  modify  its  confession,  government  and  worship,  always, 
however,  in  keeping  with  Holy  Scripture,  which  is  its 
supreme  standard.  Like  other  religious  communions 
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the  Church  of  Scotland  has  developed  a determinative 
ethical  emphasis  in  its  conception  of  its  religious  relation 
to  God  and  man.  Christian  life  it  conceives  primarily 
as  obedience,  in  faith  towards  God,  and  in  the  unity  of 
the  Spirit,  to  the  example,  commandments  and  will  of 
Jesus  Christ. 

The  Evangelical  Free  Churches  of  England,  along 
with  their  sister  Churches  in  the  United  States  and 
elsewhere,  stand  somewhere  between  the  Church  of 
England  and  the  Church  of  Scotland  in  their  Theology 
of  Grace,  alike  as  regards  its  importance  and  the  con- 
ceptions they  entertain  touching  it.  In  both  these 
respects  they  are,  frankly,  children  of  the  Reformation. 
God’s  Grace,  as  mediated  in  the  Word  of  the  Gospel, 
rather  than  in  its  Sacraments  or  “ Ordinances,”  as  they 
have  chiefly  styled  them,  has  been  central  to  their  piety ; 
and  justification  by  faith  has  meant  much  to  them  in 
this  connection.  But  since  the  Evangelical  Revival,  which 
expressed  itself  in  Methodism  as  a new  species  of  the 
Evangelical  genus,  the  distinctively  Calvinist  conception 
of  Grace  has  lost  ground  among  them,  while  the  dis- 
tinctively Lutheran  was  never  congenial  to  English 
religion.  To-day,  then,  all  English  Free-Churchmen 
hold  that  “ Grace  is  the  source.  Faith  the  condition,  of 
salvation,”  in  much  the  same  sense  as  John  Wesley 
taught  ; that  is,  man’s  ability  to  yield  or  not  to  yield 
to  the  ‘‘  drawing  ” of  the  Grace  of  God  is  real,  and 
implies  a relatively  free  initiative  as  potentially  part  of 
human  nature,  though  in  degrees  varying  with  individuals 
and  their  varying  conditions. 

C.  Discussion  of  Particular  Problems 

We  now  pass  to  the  discussion  of  questions  which 
arise  from  the  above  historical  review.  These  are  ; — 

1.  The  meaning  of  Grace. 

2.  The  meaning  of  Justification. 
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3.  Predestination  and  Freewill. 

4.  Grace  in  the  Sacraments. 

5.  The  Church  and  Grace. 

6.  The  doctrine  of  sola  gratia. 


It  is  necessary  in  dealing  with  the  relations  of  the 
Churches  that  these  questions  should  be  formulated  in 
accordance  with  the  language  of  religious  phraseology, 
but  it  is  as  well  to  state  that  behind  these  theological 
expressions  lie  fundamental  questions  concerning  the  rela- 
tion of  God  and  man.  They  concern  the  question  of  the 
transcendence  of  God,  the  mode  of  God’s  self-revelation, 
the  method  of  God’s  communication  to  man,  and  the 
nature  of  the  Divine  revelation.  It  must  be  remembered 
that  the  points  which  are  being  discussed,  though  often 
expressed  in  technical  language,  are  not  merely  technical. 
We  have  appended  to  our  report  a Memorandum  on 
this  subject  by  Dr.  William  Adams  Brown. 


I.  The  Meaning  of  Grace 

The  word  ‘‘  Grace  ” has  been  used  in  three  main 
senses.  It  may  mean  (i),  the  loving-kindness  of  God 
shown  in  the  redemption  of  mankind ; (2),  the  gift  to  man 
of  a certain  secret  and  mysterious  quality  conceived  as 
coming  from  God  apart  from  personal  relationship; 
(3),  a state  of  Grace — that  is,  the  state  of  a man  who 
has  come  under  the  influence  of  Divine  Grace,  or  who 
has  received  the  gift  of  Grace.  Although  there  are 
certain  passages  in  the  New  Testament  which  might  be 
interpreted  in  accordance  with  these  last  two  meanings, 
it  seems  clear  that  they  do  not  arise  from  the  exegesis  of 
the  New  Testament,  but  have  their  origin  in  later  ideas. 
As  will  be  apparent,  the  origin  of  the  term  grace  ” in 
a theological  sense  is  due  entirely  to  the  New  Testament, 
and  in  the  New  Testament  in  a particular  degree  to 
St.  Paul. 
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The  term  grace  ” does  not  occur  in  the  Old  Testa- 
ment, but  that  does  not  mean  that  the  idea  expressed 
hy  it  is  entirely  unknown.  The  gracious  love  of  God  to 
man  was  the  real  foundation  of  the  religion  of  the  Old 
Testament ; but  it  is  to  be  noticed  that  the  salvation  of 
God  is  based  not  so  much  upon  His  loving-kindness,  as 
upon  the  sovereign  power  and  glory  of  God,  upon  His 
righteousness  and  judgment.  Although  in  the  Prophets 
also,  there  was  some  approach  to  universalism,  yet  in 
later  Judaism  this  element  is  lost  sight  of.  Religion  was 
hardening  into  legalism,  the  relations  of  God  and  man 
were  regulated  ordinarily  upon  a basis  of  merit  and 
reward.  The  mercy  of  God  was  something  subsidiary, 
a supplement  to  His  justice,  and  there  was  little  thought 
of  the  mercy  of  God  being  extended  outside  the  Jewish 
community. 

It  may  be  noted  next  that  the  language  employed 
to  express  the  Christian  conception,  in  other  words,  the 
term  grace,”  is  primarily  due  to  St.  Paul ; while  Our 
Lord  Himself  is  a source  of  all  that  the  New  Testament 
means  by  grace.  He  does  not  Himself  employ  the  word. 
The  principle  to  which  He  carries  everything  up  is  the 
fatherhood  of  God  and  His  immediate  will  to  bring  in 
His  kingdom  among  men.  It  is  in  connection  with  this 
will  or  good  pleasure  that  Jesus  makes  His  ethical  demands, 
and  it  is  from  this  will  that  He  derives  the  certainty  and 
the  power  of  the  redeemed  life.  It  must  be  remembered, 
however,  that  the  Christian  tradition  is  derived  not  only 
from  the  teaching  of  Our  Lord,  but  from  His  life  and 
work ; in  particular,  from  His  death  and  resurrection,  as 
interpreted  by  the  Christian  community. 

When  we  turn  to  St.  Paul,  it  is  to  be  admitted  that 
the  language  he  uses  in  speaking  of  grace  reflects  decisively 
the  features  of  his  own  experience  of  Christ ; the  re- 
deeming love  of  God  shaped  itself  in  his  experience  as 
deliverance  from  the  merit-and-reward  system  of  the 
legally  conceived  Judaism  in  which  he  was  trained.  The 
aspect  under  which  he  presents  this  redeeming  love  of 
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God  is,  therefore,  in  his  own  case  historical.  It  must 
be  added,  however,  that  St.  Paul  claimed  for  his  doctrine 
of  grace  an  absolute  and  unconditioned  character.  It 
represents  for  him  the  only  terms  upon  which  man, 
faced  by  the  facts  of  his  own  moral  experience  in  the 
light  of  God,  can  attain  to  forgiveness  and  acceptance 
with  the  Divine  Being. 

St.  Paul’s  doctrine  of  grace  starts  from  the  position 
that  the  whole  life  of  salvation  rests  upon  God’s  mercy 
or  free  gift.  Power,  happiness,  peace,  achievement,  bliss, 
are  conditional  upon  open-hearted  receptivity  towards 
God  through  the  self-surrender  of  faith.  Through  the 
generous  love  or  gift  of  God  in  grace,  salvation  is  bestowed 
and  a new  world  of  blessings  opened.  Man  is  saved,  not 
by  anything  proceeding  from  himself,  or  from  his  own 
nature,  or  from  his  own  will  or  effort,  but  by  something 
wholly  other,  which  proceeds  from  God  and  is  exhibited 
in  the  Cross  of  Christ. 

Grace,  then,  for  St.  Paul,  signifies  the  generous  love 
or  gift  of  God  by  which  in  Christ  salvation  is  bestowed 
on  man  and  a new  world  of  blessings  opened.  While 
He  thus  brings  into  relation  to  grace  the  whole  life  of 
the  Christian  and  the  principles  functioning  within  it 
for  the  realisation  of  the  will  of  God,  He  speaks  in  a 
number  of  passages  of  grace  as  something  given  or 
manifesting  itself  in  specific  determination  of  Christian 
life  and  service.  It  does  not,  however,  appear  that  in 
these  passages  there  is  any  sufficient  reason  for  dis- 
connecting the  term  from  its  original  and  primary  meaning 
of  the  grace  that  brings  salvation.  The  purpose  of 
grace  includes  within  itself  specific  appointments  or 
functions  for  the  individual  which  manifest  themselves 
in  specific  determination  of  his  life  under  its  operation, 
yet  when  St.  Paul  speaks  of  the  power  which  operates 
in  these  functions  or  gifts,  he  calls  it  not  grace,”  but 
‘‘  the  Spirit.” 

We  think,  then,  that  it  will  make  for  clearness  of 
thought  if  we  confine  the  term  Grace  ” to  its  original 
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meaning  as  an  attribute  of  God,  and  while  recognising 
that  the  Divine  Grace  must  necessarily  be  characterised 
by  activity  and  that  that  activity  of  God  is  part  of  His 
loving  kindness  to  mankind,  we  should  describe  His 
activity  in  man  as  St.  Paul  does,  as  the  work  of  the 
Spirit,  and  it  is  on  that  basis  that  we  have  shaped  our 
definition. 


2.  The  Meaning  of  Justification 

The  differences  under  this  heading  may  be  shortly 
expressed.  While  in  the  Orthodox  Church  and  in  the 
Church  of  Rome  the  term  “ Justification  ” is  interpreted 
as  making  righteous,  in  the  Reformation  Theology  it 
means  primarily  to  hold  righteous  ; it  means  the  forgive- 
ness of  sins. 

According  to  the  Pauline  conception.  Justification 
presupposes  God’s  Grace  revealed  upon  the  Cross  of 
Christ  ; it  is  a Divine  judgment  upon  man,  not  con- 
ditioned by  his  moral  attainments,  unmerited  and  absolute 
in  character,  but  Justification  involves  by  its  very  nature 
from  the  beginning  a new  life  in  which  righteousness 
becomes  actual,  a dwelling  of  Christ  in  the  heart  of  man. 
While  the  Roman  Catholic  Church  has  stressed  the 
process  by  which  righteousness  is  actualised,  Protestants 
have  never  ceased  to  stress  the  free  gift  of  God  in  Jesus 
Christ. 

According  to  St.  Augustine  Justification  is  God’s 
work  alone.  Homo  justijicatus  fide  et  caritate  ; but  fides 
and  caritas  are  gifts  of  God.  The  intention  of  St. 
Augustine  comes  near  that  of  the  Reformers,  but  it  can 
only  be  retained  if  predestination  is  kept.  If  this  is 
weakened  the  doctrine  of  Justification  becomes  Catholic. 
In  St.  Augustine  upon  the  whole,  Catholicism  and 
Protestantism  meet  together. 

In  the  Council  of  Trent,  Justification  is  defined  as 
making  righteous ; it  is  given  in  Baptism.  Its  basis  and 
root  is  faith,  without  works,  the  accepting  of  God’s 
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unmerited  prevenient  Grace.  After  that,  a co-operation 
of  man  and  God  takes  place ; man’s  good  work  can  merit 
God’s  Grace. 

Luther  starts  from  his  experience  that  God  in  Christ 
is  the  gracious,  always-giving  God,  not  the  stern  judge. 
God  judges  righteous  on  the  basis  of  the  saving  work 
of  Christ,  without  any  works  of  merit.  He  gives  His 
personal  love  through  the  wonder  of  the  revelation  in 
Christ  to  the  believer.  Justification  is  the  new  relation 
between  God  and  man  ; not  only  the  beginning,  but  the 
daily  renewed  forgiveness  of  God  accepted  in  faith ; the 
only  thing  in  the  world  on  which  to  rely.  Justification 
is  not  a process,  but  the  primary  fact ; but  the  good  tree 
must  bear  good  fruit.  Sanctification  is  the  result  of 
Justification.  When  man  opens  himself  to  God,  God 
works  in  Him.  Holiness  must  follow  the  new  relation 
to  God. 


3.  Predestination  and  Freewill 

How  are  we  to  reconcile  the  two  conceptions  of 
Divine  predestination  and  human  freewill,  the  teaching 
of  St.  Augustine  and  Pelagius,  of  Calvin  and  Arminius  ? 
It  may  be  pointed  out  that  if  we  turn  to  those  chapters 
of  the  Epistle  to  the  Romans,  on  which  particularly  this 
teaching  has  been  built  up,  it  becomes  evident  that  in 
the  eighth  and  ninth  chapters  of  that  Epistle  St.  Paul 
assumes  Divine  predestination  and  election.  Men  are 
what  they  are  because  God  has  made  them.  St.  Paul  is 
teaching  the  eternal  purpose  of  God  in  the  world.  He, 
equally  in  the  tenth  chapter,  assumes  man’s  freewill  and 
teaches  the  responsibility  of  Israel  for  their  fall.  How 
are  these  two  points  of  view  to  be  reconciled  ? It  has 
been  suggested  that  we  must  ascribe  the  inconsistency  of 
the  two  statements  to  St.  Paul’s  logical  incapacity. 

There  is  no  justification  for  such  an  explanation  ; we 
know  that  the  recognition  both  of  Divine  Sovereignty 
and  human  freewill  was  part  of  the  teaching  of  the 
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Pharisaic  schools  in  which  St.  Paul  was  brought  up,  and 
this  antithesis  runs  through  the  whole  of  his  teaching. 
‘‘  Work  out  your  own  salvation  with  fear  and  trembling, 
for  it  is  God  that  worketh  in  you  to  will  and  to  do  of 
His  good  pleasure.”  This  is  the  fundamental  conviction 
of  religious  life.  While  from  the  point  of  view  of 
philosophy  the  two  points  of  view  are  irreconcilable, 
they  represent  the  only  basis  on  which  the  religious  life 
can  be  built  up. 

Our  religious  convictions  demand  dependence  upon 
God  ; our  ethical  convictions  demand  human  freedom. 
The  mistake  that  has  been  made  has  been  that  theologians 
have  aimed  at  philosophical  consistency. 

It  was  agreed  that  the  term  Sovereignty  of  God  ” 
would  express  the  religious  belief  better  than  terms  such 
as  predestination  ” and  ‘‘  election,”  which  had  associa- 
tions that  had  better  be  avoided,  and  it  was  felt  that 
the  term  “ responsibility  of  man  ” was  better  than 
‘‘freewill.” 

4.  Grace  in  the  Sacraments 

The  problem  presented  by  the  words  “ Sacramental 
Grace  ” was  this : — According  to  one  view,  man’s  justifi- 
cation and  salvation  depend  upon  God’s  Grace  exhibited 
in  the  free  gift  of  God  of  forgiveness  accepted  through 
faith,  faith  itself  also  being  the  gift  of  God.  According 
to  a second  view,  Grace  is  something  given  to  mankind, 
a power  which  comes  from  God  and  works  in  human 
nature,  giving  to  man  new  powers  and  capacities.  The 
giving  of  this  gift  is  mediated  by  the  Priesthood  of  the 
Church,  and  it  is  through  it  that  justification,  sanctifi- 
cation and  salvation  come  to  man.  It,  therefore,  appears 
to  make  man’s  salvation  dependent  not  upon  God’s  gift, 
but  upon  human  action. 

In  opposition  to  this  view,  the  Orthodox  teaching 
was  explained.  The  sacramental  life  is  regarded  as 
coming  not  from  the  gift  of  a special  Sacramental  Grace, 
but  from  the  working  of  the  Holy  Spirit,  and  the  ideal 
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presented  is  that  of  a mystical  life  in  communion  with 
God,  lived  in  the  Church,  which  is  the  work  of  God’s 
Spirit  mediated  through  the  Sacraments.  The  religious 
meaning  of  the  Sacramental  life  of  the  Church  is 
brought  into  connection  with  the  incarnation  of  our 
Lord.  The  Sacraments  are  not  the  only  means  of 
Grace,  and  therefore,  this  Sacramental  life  is  not  any- 
thing which  denies  God’s  free  Grace  to  mankind. 

It  was  generally  agreed  that  this  point  of  view  might 
be  accepted,  and  did  not  conflict  with  the  belief  in 
God’s  free  forgiveness  of  man.  It  was  pointed  out  that 
the  whole  sacramental  system  was  part  of  God’s  scheme 
of  redemption,  and  of  His  gracious  gift  to  mankind. 
It  was  pointed  out  again  that  in  the  Sacraments  there 
was,  on  the  one  side,  the  gift  of  the  Holy  Ghost,  and 
this  was  appropriated  in  man  through  Faith. 

5.  The  Church  and  Grace 

The  chief  problem  in  relation  to  the  Christian  Church 
is  the  reconciliation  of  the  Church  as  presented  in  the 
Creed — One  Holy  Catholic  and  Apostolic — with  the  actual 
condition  of  the  Christian  Churches  and  communions  as 
presented  at  the  present  day.  The  Orthodox  position 
was  emphasised  which  looks  upon  the  Church  not  as 
formed  out  of  individual  Christians,  but  as  prior  in  its 
mystical  reality  to  the  individual.  The  Church  is  the 
sphere  in  which  the  Holy  Spirit  works,  and  it  is  a union 
of  faith  and  love  through  which  the  new  life  comes  to  men. 

The  terms  “ ideal  ” and  empirical  ” of  the  Church 
as  it  should  be,  and  the  Church  as  it  is,  were  suggested, 
but  did  not  appear  to  be  entirely  adequate. 

As  regards  the  expression  “ extra  ecclesiam  nulla 
salus,”  it  was  stated  that  such  an  expression  is  quite 
true  of  the  ideal  Church  of  God,  but  intolerable  if  used 
of  any  earthly  embodiment.^  The  ideal  Church  consisted 

^ Dr.  Alivisatos  would  add,  ‘‘  but  the  one  true  Catholic  and  Apostolic 
Church  (reunited),”  He  would  omit  the  rest  of  the  paragraph. 
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not  only  of  those  on  earth/  but  of  the  Church  in  Heaven, 
and  of  all  those  as  yet  unborn,  and  there  were  some  who 
are  members  of  the  Church  or  the  Religious  Society  as 
it  appeared  in  the  world,  who  would  not  be  members  of 
the  true  Church,  while  there  were  others  who  were 
members  of  the  true  Church,  but  were  not  members  of 
any  visible  communion  on  earth. 

The  Church  as  it  was  embodied  on  earth  had  certain 
characteristics  — the  Word,  the  Sacraments,  Ministry, 
Discipline.  It  represented  a brotherhood,  a mystic  union 
between  Christ  and  its  members.  It  was  embodied  in 
the  world  as  an  institution,  but  it  was  felt  that  organism  ” 
was  a better  expression  than  “ institution.” 

6.  Sola  Gratia 

It  was  pointed  out  how  important  a place  the 
expression  sola  gratia^  sola  fide  played  in  the  life  of  the 
Continental  Churches  of  the  Reformation.  It  is  the 
fundamental  point  on  which  all  the  three  Reformers  are 
agreed.  The  only  point  on  which  there  is  a difference  is 
in  relation  to  Sacramental  Grace.  It  is,  therefore,  on  the 
basis  of  sola  gratia  that  the  Churches  of  the  Continental 
Reformation  are  able  to  come  together.  It  expresses,  as 
it  seems  to  them,  the  point  on  which  they  definitely 
oppose  the  meritorious  doctrines  of  the  Roman  Church, 
for  sola  gratia  implies  the  free  gift  of  God  to  man  and 
the  absence  of  any  meritorious  action  such  as  is  implied 
in  any  doctrine  of  works. 

It  was  further  pointed  out  that  this  represents  the 
means  by  which  the  doctrine  of  Grace  can  be  safe- 
guarded against  all  magical  or  legalistic  views  of  the 
Christian  life.  ‘‘  Grace,”  it  was  said,  “ is  an  attribute 
and  gift  of  God  and  it  must  remain  undeserved  also  in 
relation  to  God’s  other  attributes.  We  cannot  fathom 
the  depth  of  God’s  Being.  We  men  find  wonderful 

^ Dr.  Arseniev  would  expand  this  clause : — “ The  one  great  Church 
of  God,  mystical  and  real  at  the  same  time,  consisted  not  only  of  those 
on  earth,”. 


22 


REPORT  OF  THEOLOGICAL  COMMITTEE 


contradictions  between  Grace  and  justice,  love  and 
holiness,  which  cannot  repel  us  from  belief  in  their  highest 
harmony  in  God.  He  revealed  Himself  to  us  as  gracious 
to  the  sinner  in  Jesus  Christ.  In  this  belief  we  must  be 
united  and  then  all  our  other  differences  cannot  divide 
us.  The  revelation  of  the  Trinity  is  the  revelation  of 
Grace.  This  harmony  in  saving  work  will  bring  Christen- 
dom into  harmony  in  the  union  of  work.’’ 

On  the  other  side  the  expression  sola  gratia  was 
criticised.  It  was  pointed  out  that  the  expression  did 
not  appeal  to  the  great  majority  of  English-speaking 
Christians.  Nor  did  it  appeal  to  the  Orthodox  Church. 
It  was  described  as  a dangerous  expression,  for  it  seemed 
to  take  away  all  human  responsibility.  It  was  recognised 
that  it  was  used  with  an  implication  that  it  did  admit 
human  responsibility,  but  still  it  was  pointed  out  that  it 
was  quite  liable  to  misconception.  Moreover,  it  was 
complained  that  it  was  too  negative  in  character,  and 
that  there  was  a danger  in  laying  stress  on  formulas. 
The  Fatherhood  of  God  and  our  Sonship  and  Fellowship 
in  Christ  was  a better  form  for  preaching  the  Gospel. 
Moreover,  it  was  suggested  that  it  led  to  undue  depre- 
ciation of  the  means  of  Grace  in  the  Christian  Church. 
The  question  had  to  be  asked  why,  in  spite  of  its  apparent 
opposition  to  everything  which  the  times  demanded,  the 
Roman  Church  made  such  a strong  appeal  at  the  present 
time  ? And  it  was  suggested  that  one  of  the  reasons  was 
that  those  who  felt  too  weak  in  themselves  to  live  a 
religious  life,  found  in  the  means  of  Grace  the  help  and 
support  that  they  needed.  It  was  indeed  true  that  we 
could  all  alike  accept  the  phrase  sola  gratia^  for  we 
recognised  that  the  whole  ecclesiastical  system  which 
was  intended  for  the  help  of  human  nature  was  itself 
part  of  the  Divine  Grace,  but  that  being  admitted,  it 
still  seemed  that  it  was  liable  to  mis-interpretation,  to 
creating  a wrong  impression,  and  perhaps  to  lead  to 
practical  disadvantages. 

On  the  other  side  emphasis  was  laid  on  the  very 
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great  value  which  the  Churches  which  used  this  term 
laid  upon  it.  It  seemed  to  them  the  contribution  which 
they  were  able  to  make  to  the  fullness  of  the  Christian 
life  and  theology,  and  therefore  it  was  their  duty  to 
adhere  to  it  and  to  emphasise  it.  It  was  a mistake  to 
suppose  that  the  phrase  as  properly  understood  really 
meant  any  weakening  of  man’s  responsibility,  for  sola 
gratia  always  had  as  its  counterpart  sola  fide^  and  faith 
meant  the  God-given  co-operation  of  man  with  God  in 
the  work  of  his  salvation.  It  did  not  mean  to  minimise 
or  neglect  the  Sacramental  element,  but  it  meant  that 
Sacraments  must  not  be  thought  of  in  any  mechanical 
or  magical  way.  It  did  not  mean  the  neglect  of  human 
effort,  but  that  human  effort  is  inspired  by  Divine  Grace. 
The  sola  gratia  was  as  characteristic  for  the  Reformation 
Churches  as  the  corporate,  mystical  and  sacramental  life 
of  the  Church  was  for  the  Orthodox. 

A suggestion  was  made  that  this  was  one  of  the 
instances  where  a Church  might  preserve  its  own  tradition 
of  theological  expression  without  necessarily  imposing  it 
upon  other  Churches,  that  this  would  be  no  barrier  to 
union,  that  each  Church  should  bring  in  of  its  richness 
to  the  common  life,  and  that  in  a united  Church  the 
deficiencies  of  this,  or  any  other  particular  presentation 
of  Christianity  would  be  corrected. 

CONCLUSIONS 
I.  The  Meaning  of  Grace 

We  agree  that  Divine  Grace  as  revealed  in  Jesus  Christ 
means  the  loving  kindness  of  God  shown  to  man  in  our 
creation,  preservation,  and  all  the  blessings  of  this  life, 
and  especially  in  our  redemption  through  the  life  and 
teaching,  the  death  and  resurrection  of  Jesus  Christ,  in 
the  sending  of  the  Holy  Ghost,  in  the  fellowship  of  the 
Christian  Church  and  the  gift  of  God’s  Word  and 
Sacraments. 
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We  agree  that  it  means  that  man’s  welfare  and 
salvation  depend  upon  God  and  that  God  is  moved  to 
His  gracious  activity  towards  man  by  no  merit  on  man’s 
part,  but  solely  by  His  free,  out-going  Love. 

2.  Justification  and  Sanctification 

We  agree  that  this  free,  out-going  Love  of  God 
justifies  and  sanctifies  us  for  Christ’s  sake  and  is  appro- 
priated by  Faith,  which  itself  is  the  gift  of  God.^ 

Justification  and  sanctification  are  two  sides  of  God’s 
gracious  action  in  dealing  with  sinful  man.  Justification 
is  the  act  by  which  forgiveness  of  sins  is  bestowed  and 
the  whole  life  of  man  placed  under  God,  Who,  through 
Jesus  Christ  and  His  death  upon  the  Cross,  has  condemned 
sin  and  revealed  His  love  to  sinners. 

Sanctification  is  the  working  of  God  through  the 
Holy  Spirit  for  the  renewing  of  our  lives  both  in  our 
personal  relationship  with  God  and  in  the  fellowship  of 
all  believers. 

Faith  is  not  only  belief  in  the  Revelation  in  Jesus 
Christ,  but  also  whole-hearted  trust  in  the  promise  of 
forgiveness  and  the  loving  Will  of  God.  Through  the 
self-surrender,  the  obedience,  and  the  life  of  Faith  the 
Communion  of  the  Christian  with  God  is  both  begun 
and  perfected.  Through  Faith  we  are  quickened  to 
newness  of  life  in  union  with  our  Saviour  Jesus  Christ, 
a life  which,  strengthened  by  the  Holy  Ghost  manifests 
itself  in  love  and  attains  its  consummation  in  the  fellow- 
ship of  the  Kingdom  of  God. 

3.  Predestination  and  Freewill 

As  to  the  relation  of  man  and  God’s  Grace,  we  all 
agree,  simply  upon  the  basis  of  the  New  Testament  and 
Christian  experience,  that  the  sovereignty  of  God,  in 

^ Dr.  Bartlet  desires  to  omit  the  words  “which  itself  is  the  gift 
of  God.” 
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fulfilling  His  purpose  for  the  individual  and  with  mankind, 
is  supreme,  and  that  we  men  owe  our  whole  salvation 
to  His  gracious  Will ; but,  on  the  other  hand,  that 
God’s  action  in  Grace  needs  to  be  actively  appropriated 
by  man’s  personal  will,  and  for  this  decision  man  remains 
responsible. 

Many  theological  attempts  have  been  made,  on 
philosophical  lines,  to  reconcile  the  apparent  antithesis 
of  God’s  sovereignty  and  man’s  responsibility,  emphasising 
too  exclusively  one  side  or  the  other,  thus  causing  much 
strife  among  Christians.  But  these  speculations  are  not 
a necessary  part  of  the  Christian  Faith. 

4.  Grace  in  the  Sacraments 

(1)  We  agree  that  the  Word  and  Sacraments  are  gifts 
of  the  Grace  of  God  to  the  Church  through  Jesus  Christ 
for  the  salvation  of  mankind. 

(2)  The  Sacraments  are  the  work  of  the  Holy  Spirit 
in  the  Church,  and  represent  His  personal  influence  on 
mankind. 

(3)  In  the  Sacraments  there  comes  to  man  a Divine 
gift,  which  each  man  appropriates  through  Faith. 

(4)  It  is  always  to  be  remembered  that  the  loving 
kindness  of  God  is  not  limited  by  His  Sacraments,  and 
that  there  are  many  means  of  Grace. 

The  term  Sacramental  Grace  ” is  one  which  is 
liable  to  cause  misconceptions,  and  may  lead  to  imperfect 
views  of  what  is  implied  in  the  Sacraments. 

5.  The  Church  and  Grace 

The  Church  is  the  body  of  Christ,  the  communion  of 
saints  and  of  all  believers,  alike  invisible  as  an  object  of 
faith  and  visible  in  its  manifestation  in  the  world.  It 
is  the  fulfilling  of  the  plan  of  God  in  relation  to  mankind. 
It  is  essentially  Holy,  through  the  Holy  Spirit  Who  is  its 

26 


REPORT  OF  THEOLOGICAL  COMMITTEE 


pervading  life,  and  Who  is  constantly  hallowing  all  its 
visible  parts. 

Its  function  on  earth  is  to  glorify  God  in  life  and 
worship,  to  build  itself  up  by  winning,  enlisting,  training, 
and  illuminating  with  the  truth  new  members  gathered 
from  all  peoples,  and  by  imparting  to  them  the  new  life 
of  the  Spirit.  For  this  purpose  it  uses,  according  to 
God’s  Will,  His  Word,  the  Sacraments,  the  Ministry, 
and  Discipline.^ 


6.  Sola  Gratia 

Whilst  the  Greek  Fathers,  face  to  face  with  the 
fatalism  prevalent  in  a decaying  civilisation,  saw  the 
victorious  power  of  Christianity  in  the  form  of  the 
gracious  gift  of  moral  freedom,  and  whilst  the  Reformers 
on  the  other  hand  emphasised  the  principle  that  salvation 
is  due  wholly  to  God’s  Grace  in  Christ,  in  opposition 
to  self-righteousness  and  the  doctrines  of  merits ; the 
Roman  Catholic  Church  has  attempted  to  define  more 
and  more  exactly  the  limits  between  Grace  and  human 
action  respectively.  We  agree,  however,  that  the  marvel 
of  human  salvation  by  the  Grace  of  God  cannot  be 
reduced  to  any  precise  intellectual  calculation,  and  that 
it  may  be  described  alike  as  the  sovereign  activity  of 
the  Grace  of  God  in  Christ  and  as  His  awakening  of 
man’s  spiritual  powers  to  a life  of  personal  freedom  and 
responsibility. 


7 

Finally,  in  the  course  of  our  discussions  it  has  become 
increasingly  apparent  that  there  are  marked  differences 
of  emphasis  and  expression  between  different  Churches 
in  their  formulation  of  the  message  of  the  Gospel  con- 
cerning Grace.  These  differences  have  arisen  in  the  course 
of  history,  and  imply  to  a certain  extent  differences  of 

^ Dr.  Alivisatos  would  prefer  “ through  the  Ministry  and  Discipline.” 
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racial  temperament,  religious  experience,  and  historical 
environment. 

We  wish,  therefore,  to  record  our  conviction  that, 
provided  the  different  Churches  agree  in  holding  the 
essentials  of  the  Christian  faith,  such  differences  would 
form  no  barrier  to  union  between  them. 

We  further  desire  to  emphasise  the  importance  of 
such  unity,  for  we  believe  that  it  will  enable  Churches 
to  learn  from  one  another,  thus  avoiding  a one-sided  and 
imperfect  development. 

We  believe  that  through  a complete  union  of  the 
whole  Christian  Church  the  presentment  of  the  Christian 
life  and  teaching  will  be  realised  in  all  its  fulness  and 
manifold  richness. 

{Signed) 

Hamilcar  S.  Alivisatos, 
Nicholas  Arseniev, 

J.  Vernon  Bartlet, 

* William  Adams  Brown, 

J.  Eugene  Choisy, 

Frank  Gavin, 

Heinrich  Hermelink, 
Andre  Jundt, 

Geza  Lencz, 

William  Manson, 

J.  Norregaard, 

E.  W.  Watson, 

Georg  Wobbermin, 

Will  T.  Whitley,  A.  C.  Gloucester  : 

Secretary,  Chairman, 

* Professor  Brown  was  not  present  during  the  full  session  of  the 
Committee,  and  so  was  not  able  to  take  part  in  the  discussion  of  the 
text  of  this  Report.  His  signature  of  the  Report,  therefore,  is  to  be 
taken  as  applying  only  to  the  ‘‘  Conclusions”  as  printed  on  pages  24-28. 
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MEMORANDUM 

BY 

Dr.  William  Adams  Brown 

(see  page  15) 

The  differences  with  which  we  have  been  concerned  in  the  following 
chapters  go  back  to  basic  differences  in  the  conception  of  God  and  of  His 
relation  to  the  world  and  to  man.  They  correspond  to  deep-seated 
philosophical  differences  which  meet  us  in  other  religions  than  Christianity, 
and,  indeed,  in  man’s  thinking  about  ultimate  problems  apart  from  all 
historic  religion. 

One  of  these  differences  concerns  God’s  relation  to  the  creature  and 
may  be  formulated  thus  : whether  God  is  to  be  thought  of  as  completely 
transcendent  of  Nature  so  that  His  entrance  into  His  universe  in  the 
sphere  of  religion,  either  in  revelation  or  redemption,  is  purely  miraculous ; 
or  whether  there  is  an  element  of  kinship  between  God  and  the  creature 
which  makes  his  immanence  in  man  in  reason  and  freedom  not  only 
actual  but  natural. 

A second  concerns  the  mode  of  God’s  self-revelation.  Is  this  revelation 
purely  of  spirit  to  spirit,  or  does  sense  play  an  essential  part  in  the  com- 
munication of  God’s  will  to  man  and  the  mediation  of  His  Grace  ? 

A third  difference  further  defines  the  method  of  God’s  communication 
to  man.  Are  we  to  think  of  His  self-revelation,  as  distinct  from  God’s 
contact  with  man  through  nature,  as  primarily  given  to  individuals,  or  as 
socially  mediated  ? Does  God  deal  with  men  one  by  one,  speaking 
directly  to  each  person  the  revealing  and  saving  Word  he  needs,  or  has 
God  provided  in  the  Church  a social  medium  through  which  His  Will 
is  authoritatively  interpreted  to  each  succeeding  generation  ? 

A final  difference  concerns  the  nature  of  the  special  revelation  when 
it  comes.  Is  it  complete  and  final  from  the  first  so  that  nothing  needs  to 
be  added  to  it,  or  is  it  given  bit  by  bit  as  man  is  able  to  bear  it  ? Does 
the  Bible  in  its  existing  form,  apart  from  oral  tradition,  contain  all  that 
man  needs  to  know  about  God  for  his  salvation,  guidance  and  happiness ; 
or  is  there  need  of  a continuing  interpretation  such  as  Catholics  believe 
to  be  given  through  tradition,  the  creeds  and  the  theology  of  the  Churches  ? 

Catholicism  has,  on  the  whole,  inclined  to  the  second  form  of  the 
preceding  alternatives ; Protestantism  to  the  first.  Catholic  theology  has 
emphasised  the  immanence  of  God  in  His  creation  more  than  Protestantism, 
has  made  larger  use  of  physical  means  in  its  mediation  of  His  revelation 
to  man  (^.^.,  the  Sacraments),  has  given  the  Church  in  its  organised  and 
institutional  form  an  importance  and  authority  denied  to  it  by  Protestantism 
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and,  through  its  doctrine  of  tradition,  made  room  for  progress  not  only 
in  the  understanding  but  in  the  content  of  Divine  revelation  to  an  extent 
for  which  Protestantism  makes,  in  theory  at  least,  no  place. 

On  the  face  of  it,  then,  we  would  seem  to  be  confronted  with  antitheses 
so  fundamental  and  deep-seated  as  to  leave  little  hope  either  for  a unified 
theology  or  a united  Church.  But  there  are  two  considerations  which 
make  the  outlook  less  discouraging  than  it  appears  at  first  sight.  One  is 
the  existence  in  each  of  the  great  streams  of  Christian  teaching  of  a tradition 
which  emphasises  the  truth  ordinarily  regarded  as  most  characteristic  of 
the  other.  The  other  is  the  fact  that  in  its  religious  experience  and 
practice  each  body  of  Christians  acts  in  ways  that  assume  the  existence  of 
the  aspect  of  reality  made  central  by  the  other.  One  of  the  most  important 
of  the  services  rendered  by  this  series  of  studies  is  to  show  how  persistent 
in  Christian  history  is  each  of  the  two  lines  of  thought  which  we  have 
contrasted,  and  how  impossible  it  is  to  give  an  adequate  account  of  the 
Christian  religion  which  does  not  make  place  for  both  types  of  experience. 

To  illustrate  ; Catholic  theology  throughout  its  history  has  recognised 
a certain  kinship  between  God  and  man  which  expresses  itself  through 
man’s  possession  of  a genuine  freedom  of  choice  (power  to  the  contrary) 
and  makes  possible  a true  co-operation  of  man  with  God  in  salvation  ; 
whereas  Protestant  theology  in  its  classical  expression  has  emphasised 
God’s  transcendence  to  the  uttermost  and  made  salvation  in  all  its  aspects, 
including  man’s  freedom  when  restored  by  the  action  of  saving  faith,  a 
pure  gift  of  God’s  Grace.  Yet  the  Augustinian  tradition,  of  which 
Protestantism  was  the  heir,  has  never  disappeared  from  Catholic  theology, 
and  in  its  worship,  especially  as  expressed  in  the  writings  of  the  classical 
mystics,  Catholics  have  paralleled  and  even  surpassed  Protestants  in  the 
expression  of  utter  and  complete  dependence  upon  God.  In  Protestantism, 
on  the  other  hand,  the  Arminian  protest  against  the  extreme  determinism 
of  the  earlier  reformers  has  won  increasing  recognition,  and  in  most  of 
the  larger  Protestant  bodies  man’s  freedom  is  conceived  in  terms  that 
differ  little,  if  at  all,  from  the  orthodox  Catholic  teaching.  Protestants 
have  insisted  no  less  than  Catholics  upon  the  necessity  of  good  works  for 
ultimate  sanctification  and  in  their  life  have  not  been  behind  their  Catholic 
fellow-Christians  in  the  practice  of  brotherly  love. 

In  the  view  taken  of  God’s  use  of  physical  means,  too,  the  antithesis, 
when  more  closely  examined,  proves  less  extreme  than  appears  at  first 
sight.  Catholic  theologians  have  made  much  of  God’s  use  of  sensible 
objects  and  acts,  not  merely  as  signs,  but  as  means  of  Grace ; while 
Protestants  have  insisted  upon  a direct  action  of  God’s  Spirit  upon  the 
spirit  of  man,  a contrast  which  appears  most  clearly  in  the  differing 
attitude  taken  towards  the  Sacraments.  Yet,  in  practice,  as  the  following 
essays  have  shown,  it  is  Protestantism  which  has  insisted  most  strongly 
upon  the  sanctity  of  all  life,  including  that  of  the  body,  and  through 
its  insistence  upon  the  marriage  of  the  Clergy  has  resisted  the  tendency 
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implicit  in  the  ascetic  discipline  of  Catholicism  to  regard  the  life  of  sex 
as  evil.  Catholic  theologians,  on  the  other  hand,  for  all  their  insistence 
upon  the  ex  opere  operato  theory  of  the  Sacraments,  have  been  equally 
definite  in  their  teaching  that  without  the  exercise  of  individual  faith,  the 
Sacrament  cannot  be  savingly  used. 

Once  more  Catholics  differ  from  Protestants  in  the  larger  place  which 
they  give  to  the  organised  Church  in  the  mediation  of  salvation.  Pro- 
testantism, on  the  other  hand,  appears  to  be  and  in  practice  has  often 
shown  itself  a purely  individualistic  religion.  The  contrast  has  been 
most  strikingly  expressed  in  Schleiermacher’s  famous  saying  that  in 
Catholicism  man’s  relation  to  Christ  is  mediated  by  the  Church,  whereas 
in  Protestantism  man’s  relation  to  the  Church  is  mediated  by  Christ. 

But  here,  again,  the  contrast  appears  less  extreme  in  practice  than  in 
theory.  For  all  their  insistence  upon  the  Bible  as  the  only  infallible  law 
of  faith  and  practice,  interpreted  immediately  to  the  individual  conscience 
by  the  witnessing  Spirit,  Protestants  have  found  the  interpretation  of  the 
Church  indispensable  and  have,  in  practice,  developed  almost  every  form 
of  churchly  organisation  and  activity  which  is  found  in  Catholicism. 
Catholicism,  on  the  other  hand,  through  its  insistence  upon  man’s  freedom 
and  its  doctrine  of  good  works,  has  done  much  to  emphasise  the  respon- 
sibility of  the  individual.  If  a classical  example  of  individualistic  religion 
were  to  be  sought,  it  would  be  as  natural  to  turn  to  the  great  Catholic 
Saints  as  to  any  Protestant  mystic. 

Finally,  to  come  to  what  seems  in  many  respects  the  sharpest  and 
most  exclusive  contrast : the  Protestant  insistence  upon  the  finality  of 
God’s  revelation  in  the  Bible  against  the  Catholic  affirmation  of  a pro- 
gressive interpretative  revelation  through  a gradually  unfolding  tradition. 
We  find,  again,  that  theory  and  practice  do  not  agree.  It  is  Catholics 
who  have  insisted  most  strongly  upon  the  finality  and  infallibility  of 
revelation  once  given  ; whereas  Protestants,  because  of  the  very  necessity 
of  continually  re-interpreting  the  Scriptures,  have  led  the  way  in 
theological  investigation  and  criticism. 

Thus,  all  along  the  line  we  find  the  original  antitheses  softened  and 
modified  by  an  enlarging  experience  and  more  mature  reflection.  This 
is  only  to  be  expected  in  dealing  with  a subject  so  far  transcending  man’s 
ability  at  any  time  to  fathom  or  exhaust  as  God’s  redemptive  Grace 
revealed  in  Jesus  Christ.  It  is  clear  that  any  Church  which  is  to  do  justice 
to  the  full  riches  of  this  revelation  must  make  place  within  itself  for  all  the 
contrasted  emphases  which  we  have  distinguished,  and  achieve  its  synthesis 
not  by  elimination,  but  by  comparison.  To  assist  in  formulating  this 
synthesis  is  the  high  office  of  Christian  theology,  an  office  never  more 
needed  than  to-day. 
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